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Candle lighting for Rosh HaShana

For each night of Rosh HaShana

Ÿl'¡̀  'd dŸ ©̀  KExÄ¥d,ml̈Frd̈ K¤l ¤n Epi
 ,eiz̈F §v ¦n §A EpẄ §C ¦w x ¤W£̀

.aFh mFi l ¤W x¥p wi ¦l §c ©d §l EpË ¦v §e

See note below for the second night situation

Ÿl'¡̀  'd dŸ ©̀  KExÄ¥d,ml̈Frd̈ K¤l ¤n Epi
.d¤G ©d o ©n§G ©l Ep«r̈i ¦B ¦d §e Ep«n̈ §I ¦w §e Ep«ï¡g ¤d ¤W

i ¦Wi ¦̀  z ¤̀ §e) i ¦zF` o¥pFg §Y ¤W ,i ©zFa£̀  i ¥dŸl'` ¥e i ©dŸl'¡̀  'd Li¤pẗ §N ¦n oFvẍ i ¦d §i
lk̈ §lE Epl̈ o ¥Y ¦z §e ,i ©aFx §w lM̈ z ¤̀ §e (i ¦O ¦̀  z ¤̀ §e i ¦a ῭  z ¤̀ §e i ©zFp §A z ¤̀ §e i©pÄ z ¤̀ §e
Ep ¥c §w §t ¦z §e ,dk̈ẍ §aE däFh oFx §k ¦f §a Ep ¥x §M §f ¦z §e ,mi ¦kEx£̀ ©e mi ¦aFh mi¦I ©g l ¥̀ ẍ §U ¦i
,Epi ¥YÄ mi ¦l §W ©z §e ,zFlFc §B zFkẍ §A Ep ¥k §xä §zE ,mi ¦n£g ©x §e dr̈EW §i z ©C ªw §t ¦l
,mi ¦pFa §pE mi ¦nk̈ ©g mi ¦pä i¥p §aE mi ¦pÄ l ¥C©b §l i ¦p ¥M©f §e .Epi¥pi ¥A L §zp̈i ¦k §W o ¥M §W ©z §e
mi ¦xi ¦̀ §nE ,mi ¦w ¥a §C 'd ©A ,W ¤cŸw r ©x¤f ,z ¤n¡̀  i ¥W §p ©̀  ,mi ¦dŸl'¡̀  i ¥̀ §x ¦i ,'d i ¥a£dF`
`P̈ ῭  .` ¥xFA ©d z ©cFa£r z ¤k`¤l §n lk̈ §aE ,mi ¦aFh mi ¦U£r ©n §aE dẍFz §A ml̈Frd̈ z ¤̀
,Epi ¥zFO ¦̀  d ῭ ¥l §e l ¥gẍ dẅ §a ¦x §e dẍÜ zEk§f ¦A ,z Ÿ̀G ©d z¥rÄ i ¦zP̈ ¦g §Y z ¤̀  r ©n §W

.dr̈ ¥WË ¦p §e Li¤pR̈ x ¥̀ d̈ §e ,c¤rë ml̈Fr §l d ¤A §k ¦i Ÿ̀N ¤W Ep ¥x¥p x ¥̀ d̈ §e o ¥n ῭.

Concerning Epï¡g ¤d ¤W for the second night of RH, the "mainstream" opinion is
that it is preferable to have a new fruit or garment in mind when saying

Epï¡g ¤d ¤W at Kiddush (or candle lighting), since there is a question as to
whether the second night requires Epï¡g ¤d ¤W or not. But, even without a new
fruit or garment, Epï¡g ¤d ¤W is said. The opinion of the GR"A is that the second

night gets a Epï¡g ¤d ¤W without a need for something else to have in mind.



Candle Lighting & Havdala times
and important notes

Recommended: light a 48hr candle before candle lighting, to provide a
ready flame for 2nd night RH lighting.

These are times for Yerushalayim. For other locations, use this link -
www.yeshiva.org.il/calendar/timesday - or your favorite calendar

First night:
Monday, September 22nd - 6:00pm

Second night:
Tuesday, September 23rd - not before 7:11pm
Light from a pre-existing flame only

Havdala - wine & HaMavdil brachot:  
Wednesday, September 24th - 7:10pm
For Yom Tov (which is not also for Shabbat), a woman need not light first
and then say the bracha (as she does for Shabbat candles). Since one may
handle fire and light from one candle to another on Yom Tov, it is possible -
and preferable - to recite brachot immediately before performance of the
mitzva (which is the general rule for brachot and their mitzvot, Shabbat
candles being a notable exception). A woman who wants to light for Yom
Tov the same way she lights for Shabbat, may do so.

However, on the second night, when lighting is after dark, the brachot
should be said first, then the candles lit - FROM A PRE-EXISTING FLAME
ONLY, and the match or helper candle must not be extinguished, but rather
should be put down in a safe place to go out by itself.

Those who light on the first night after dark (after shul, before the meal),
should follow the procedure and reminder in the previous paragraph.



Greetings exchanged on the first night of RH, after Maariv

to one male:

 m ¥zg̈ ¥z §e a ¥zM̈ ¦Y däFh dp̈Ẅ §lmFlẄ §lE mi ¦aFh mi ¦i ©g §l x ¥Y §l ©̀ §l

to one female:

 i ¦n ¥zg̈ ¥z §e i ¦a ¥zM̈ ¦Y däFh dp̈Ẅ §lmFlẄ §lE mi ¦aFh mi ¦i ©g §l x ¥Y §l ©̀ §l

to males or mixed group (and commonly used for females too):

 En ¥zg̈ ¥z §e Ea ¥zM̈ ¦Y däFh dp̈Ẅ §lmFlẄ §lE mi ¦aFh mi ¦i ©g §l x ¥Y §l ©̀ §l

"traditional" (possibly obsolete?) for females (plural)
 dp̈ §n ¥zg̈ ¥z §e dp̈ §a ¥zM̈ ¦Y däFh dp̈Ẅ §lmFlẄ §lE mi ¦aFh mi ¦i ©g §l x ¥Y §l ©̀ §l

From the first morning of Rosh HaShana through Yom Kippur,

the traditional greeting is däFh dn̈i ¦z£g x ©n §b

Kiddush for Leil Rosh HaShana
 i ©zFA ©x §e op̈Ä ©x §e op̈ẍn̈ i ¦x §a ©q

.o ¤tB̈ ©d i ¦x §R ` ¥xFA ml̈Frd̈ K¤l ¤n Epi ¥dŸl|¡̀  'd dŸ ©̀  KExÄ

mr̈ lM̈ ¦n EpÄ x ©gÄ x ¤W£̀  ml̈Frd̈ K¤l ¤n Epi ¥dŸl|¡̀  'd dŸ ©̀  KExÄ
 Epi ¥dŸl|¡̀  'd Epl̈ o ¤Y ¦Y ©e ,eiz̈e §v ¦n §A EpẄ §C ¦w §e oFWl̈ lM̈ ¦n Epn̈ §nFx §e

W ¤cŸw `ẍ §w ¦n dr̈Ex §Y mFi d¤G ©d oFxM̈ ¦G ©d mFi z ¤̀  dä£d ©̀ §A
 .mi ¦O©rd̈ lM̈ ¦n Ÿ §W ©c ¦w Epz̈F` §e Ÿ §x ©gä Epä i ¦M .m ¦iẍ §v ¦n z ©̀ i ¦vi ¦l x ¤k¥f

 :c©rl̈ mÏ ©w §e z ¤n¡̀  L §xä §cE
:oFxM̈ ¦G ©d mFi §e l ¥̀ ẍ §U ¦i W ¥C ©w §n u ¤x ῭ d̈ lM̈ l©r K¤l ¤n 'd dŸ ©̀  KExÄ

:d¤G ©d o ©n§G ©l Epr̈i ¦B ¦d §e Epn̈ §I ¦w §e Epï¡g ¤d ¤W ml̈Frd̈ K¤l ¤n Epi ¥dŸl|¡̀  'd dŸ ©̀  KExÄ

Concerning Epï¡g ¤d ¤W for the second night of RH, the "mainstream" opinion is
that it is preferable to have a new fruit or garment in mind when saying
Epï¡g ¤d ¤W at Kiddush (or candle lighting), since there is a question as to
whether the second night requires Epï¡g ¤d ¤W or not. But, even without a new
fruit or garment, Epï¡g ¤d ¤W is said. The opinion of the GR"A is that the second
night gets a Epï¡g ¤d ¤W without a need for something else to have in mind.



The Rosh HaShana “Seder"
Customs for the night of Rosh HaShana vary from community to community and
from family to family. This page is provided as a set of suggestions for those
who do not have a fixed custom in their home. Nothing mentioned here is the
final word on anything. If you are in doubt about anything, check with your Rav.

After KIDDUSH, wash for HaMotzi and eat from the LECHEM MISHNEH. Some
use honey on the challa rather than salt. Some use salt for the HaMotzi and then
take another piece of challa with honey. After challa with honey, say:

,Epi«¥zFa£̀  i ¥dŸl'` ¥e Epi«¥dŸl'¡̀  i'i ,Li«¤pẗ §N ¦n oFvẍ i ¦d §i
.dẅEz §nE däFh dp̈Ẅ Epi«¥lr̈ W ¥C ©g §Y ¤W

It is appropriate to respond to Y’HI RATZON statements of others with AMEIN,
as they are bracha-like.

Since the fruits and vegetables to be eaten as part of the SEDER LEIL ROSH
HASHANA are not “normal” components of a meal, they are not covered by the
HaMotzi, and need their own brachot, which should be said in accordance with
the "rules of brachot" - as follows...

Among the fruits of trees, one should say the bracha on the fruit with the
highest priority: [1] Olive, [2] Date, [3] Grape, [4] Fig, [5] Pomegranate, [6] your
favorite among fruits not of SHIV’AT HAMINIM, [7] a whole fruit, rather than a
piece, [8] larger piece. This list does not imply that all these fruits [1]-[5] are
part of your Leil Rosh HaShana Minhag; the full list of priorities is provided to
cover any situation.

Among vegetables, make the bracha on what you like best.

Between HaEitz and HaAdama, HaEitz will usually be said first, unless you have
a HaAdama that you like better than any of the fruits, in which case, HaAdama
will precede HaEitz (even over 7-Minim).

.u¥rd̈ i ¦x §R ` ¥xFA ,ml̈Frd̈ K¤l ¤n Epi ¥dŸl'¡̀  i'i dŸ ©̀  KExÄ
.dn̈c̈£̀ d̈ i ¦x §R ` ¥xFA ,ml̈Frd̈ K¤l ¤n Epi ¥dŸl'¡̀  i'i dŸ ©̀  KExÄ

If one or more fruits require a SHEHECHEYANU, they will be covered by the
SHEHECHEYANU of Kiddush, if they are on the table at the time. Otherwise,
one additional SHEHECHEYANU should be said (even if there are more than one
fruit that “need” it).

When all brachot are taken care of, many eat a slice of (sweet) apple dipped in



honey. The Y’HI RATZON above can be repeated for the Apple & Honey.

From this point on, whichever of the following items you have - to eat (or even
to just be on the table), say the appropriate Y’HI RATZON.

For RUBIYA (black-eyed peas):
.Epi ¥zFI ªk §f EA §x¦I ¤W ,Epi«¥zFa£̀  i ¥dŸl'` ¥e Epi«¥dŸl'¡̀  'd ,Li«¤pẗ §N ¦n oFvẍ i ¦d §i

For KARTI (leek):
,Epi«¥zFa£̀  i ¥dŸl'` ¥e Epi«¥dŸl'¡̀  'd ,Li«¤pẗ §N ¦n oFvẍ i ¦d §i

 .Epi ¥̀ §pFU Ez §xM̈ ¦I ¤W

For SILKA (beets or mangold):
.Epi ¥a §iF` Ew §N ©Y §q ¦I ¤W,Epi«¥zFa£̀  i ¥dŸl'` ¥e Epi«¥dŸl'¡̀  'd ,Li«¤pẗ §N ¦n oFvẍ i ¦d §i

For DATES:
i ¥dŸl'` ¥e Epi«¥dŸl'¡̀  'd ,Li«¤pẗ §N ¦n oFvẍ i ¦d §i

 .Epi ¥̀ §pFU EO ©Y¦I ¤W ,Epi«¥zFa£̀

For KARA (type of squash, pale green):
some say this for carrots - play on words x¤f¤B/x©f §B

 ,Epi«¥zFa£̀  i ¥dŸl'` ¥e Epi«¥dŸl'¡̀  'd ,Li«¤pẗ §N ¦n oFvẍ i ¦d §i
.Epi ¥zFI ªk §f Li«¤pẗ §l E` §xT̈ ¦i §e Ep¥pi ¦C x©f §B r ©xT̈ ¦I ¤W

For POMEGRANATE:
 ,Epi«¥zFa£̀  i ¥dŸl'` ¥e Epi«¥dŸl'¡̀  'd ,Li«¤pẗ §N ¦n oFvẍ i ¦d §i

.oFO ¦x §M Epi ¥zFI ªk §f d ¤A §x©P ¤W

If one eats FISH on Leil Rosh HaShana, say the following:

,Epi«¥zFa£̀  i ¥dŸl'` ¥e Epi«¥dŸl'¡̀  'd ,Li«¤pẗ §N ¦n oFvẍ i ¦d §i
r ©xd̈ o ¦i ©r ` ¥d §z Ÿ̀N ¤W §e mi ¦BC̈ ©M d¤A §x ¦p §e d ¤x §t ¦P ¤W

.m ¤dÄ z ¤h¤lFW r ©xd̈ o ¦i ©r oi ¥̀ ¤W ElN̈ ©d mi ¦BC̈ ©M EpÄ z ¤h¤lFW

Some place the HEAD of a ram or fish on the table and say:
 ,Epi«¥zFa£̀  i ¥dŸl'` ¥e Epi«¥dŸl'¡̀  'd ,Li«¤pẗ §N ¦n oFvẍ i ¦d §i

 .ap̈f̈ §l Ÿ̀l §e W Ÿ̀x §l d¤i §d ¦P ¤W

If one eats the meat of a sheep (preferably a ram), he says:

.wg̈ §v ¦i l ¤W Fli ¥̀  Epl̈ÎxM̈ §f ¦Y ¤W oFvẍ i ¦d §i



Other SIMANIM for Leil Rosh HaShana
As we indicated, we have presented in the link for SIMANIM, a standard set of
SIMANIM. But there are others, to be found on other presentations of SEDER LEIL
ROSH HASHANA. For example:

• OLIVES (If you use olives, they have the highest priority for BOREI P'RI HA'EITZ and
therefore should be taken first, with all other fruits in mind):

Epi ¥zFa£̀ i ¥dŸl`¥e Epi ¥dŸl'¡̀ 'd Li¤pẗ§N ¦n oFvẍ i ¦d§i
:Ep¥pg̈§l ªW§l ai ¦aq̈ mi ¦zi¥f i¥li ¦z §W ¦M Epi¥pÄ Ei §d¦i §e mi ¦zi¥f §M mi¦Pp̈£r©x d¤i §d¦P ¤W

• EGG (SHEHAKOL, assuming that the whole set of SIMANIM is not considered to be a
'normal' part of the meal, hence not covered by HAMOTZI)

Epi ¥zFa£̀ i ¥dŸl`¥e Epi ¥dŸl'¡̀ 'd Li¤pẗ§N ¦n oFvẍ i ¦d§i
:dv̈i ¥A©M Epi¥lr̈ dp̈ä§l Ff dp̈Ẅ ` ¥d §Y ¤W

The above two items are from a Bencher + Seder Rosh HaShana that was given out at
a recent wedding. In addition, there was a different version of Y'HI RATZON for
APPLE & HONEY:

Epi ¥zFa£̀ i ¥dŸl`¥e Epi ¥dŸl'¡̀ 'd Li¤pẗ§N ¦n oFvẍ i ¦d§i
:Wä §C©M Epi¥lr̈ dẅEz §n Ff dp̈Ẅ ` ¥d §Y ¤W

In addition to the 'serious' Y'HI RATZONs, here is an old favorite among the
'whimsical' (maybe light-hearted is a better term) SIMANIM:

• A lettuce leaf, half of a raisin, and a stalk of celery:

MAY IT BE YOUR WILL, HASHEM, TO LET US HAVE A RAISE IN SALARY.

Ed. note: The following are some homemade suggestions for more SIMANIM. Some
are more serious than others. All are intended to ask HaShem for good things in the
coming year. I'd be careful of using SHEIM HASHEM in any of the homemade types of
SIMANIM, but Y'HI RATZON MIL'FANECHA is a safe opening phrase. HASHEM
ELOKEINU... rather than His actual names can be added, as well. I don't know if the
term 'fun' is appropriate, but asking good things from G-d with a smile seems
acceptable.

• CABBAGE (K'RUV) and/or CAULIFLOWER (K'RUVIT):

... MAY YOU RESTORE THE BEIT HAMIKDASH - WITH THE ARON AND THE K'RUVIM.

• GRAPES (unless you follow the custom of the GR"A not to eat grapes on Rosh
HaShana) - different spelling but a SIMAN nonetheless:

G-D, HELP US BE HUMBLE, SO WE WILL BE ANAVIM.



• BUTTERNUT SQUASH (DOLARIT)

MAY WE EARN MORE DOLLARS (AND OTHER CURRENCIES) SO THAT WE CAN
HELP OTHERS WITH THEM.

• PEACH (AFARSEIK):

HELP GUIDE JEWS FROM AFAR TO COME TO LIVE IN ERETZ YISRAEL, FOR
YOUR SAKE (AND THEIRS).

• SH'NITZEL (MBCSEY from way back):

SHENINATZEIL MEI-O-Y'VEINU (may we be saved from our enemies)

Others from MBCSEY:

• RED PEPPER (GAMBA):

MAY WE SUCCEED, GAM B'LIMUD TORAH AND GAM B'AVODA.

• EGGPLANT (CHATZIL):

MAY WE SHARE GOOD FORTUNE WITH OTHERS 
- CHATZI LAHEM AND CHATZI LANU

• T'CHINA: SHE-YISHMA T'CHINATEINU (May He hear our supplication)

• CHUMUS: HELP US, HASHEM, VANQUISH HAMAS (and other enemies).

• QUINOA (not to be pronounced KIN-WA in this case):

MAY WE LOVE ERETZ YISRAEL K’NO’A, Machla, Chogla, Milka, & Tirtza

• SALMON (pronounced the way Hebrew speakers do):

MAY WE BE AS WISE AS KING SOLOMON.

Feel free to come up with new SIMANIM on your own. Challenge your children and
guests to find new ones. Most importantly, have a Good Yom Tov.

Some of these extra SIMANIM can be had and said during the meal, and not
necessarily at the beginning, as is traditional with the 'regular' SIMANIM.



SHIR SHEL YOM
Minhag Yerushalayim (based on the opinions of the Vilna Gaon) is to say a
special Psalm of the Day for Yom Tov, which pre-empts the regular Psalm
of the Day of the week. It just so happens, that the Shir for Rosh HaShana
is the same chapter as that for regular Thursday. Therefore, this year,
those who follow Minhag Yerushalayim (MY) will be saying T'hilim 81 three
days in a row!

i ¥dŸl|`¥l Eri «¦xd̈ ,Ep«¥GEr mi ¦dŸl|`¥l Epi«¦p §x ©d .sq̈ ῭ §l zi ¦Y ¦B ©d l©r ©g«¥S©p §n©l
,xẗFW W ¤c «Ÿg ©a Er §w ¦Y .l ¤a«p̈ m ¦r mi ¦rp̈ xFP ¦M ,sŸz Ep §zE dẍ §n¦f E` §U .aŸw£r©i
zEc¥r .aŸw£r©i i ¥dŸl|`¥l hR̈ §W ¦n ,`Ed l ¥̀ ẍ §U ¦i §l wŸg i ¦M .Ep«¥B ©g mFi §l d ¤q«¤M ©A
.rn̈ §W ¤̀  i ¦Y §r «©cï Ÿ̀l z ©t §U ,m ¦i «ẍ §v ¦n u ¤x«¤̀  l©r Fz`¥v §A FnÜ s ¥qFdi ¦A
,‚«¤v §N ©g£̀ ë z̈` «ẍẅ dẍS̈ ©A .dp̈ §x «Ÿa£r ©Y cEC ¦n eiR̈ ©M ,Fn §k ¦W l ¤a«¥Q ¦n i ¦zF «xi ¦q£d
,KÄ dc̈i«¦r ῭ §e i ¦O©r r ©n §W .dl̈«¤q däi ¦x §n i ¥n l©r L §pg̈ §a ¤̀  ,m©r «©x x ¤z«¥q §A L §p¤r ¤̀
.xk̈¥p l ¥̀ §l d ¤e£g ©Y §W ¦z Ÿ̀l §e ,xf̈ l ¥̀  L §a d¤i §d ¦i Ÿ̀l .i ¦l r ©n §W ¦Y m ¦̀  l ¥̀ ẍ §U ¦i
Ÿ̀l §e .Ed«¥̀ §l ©n£̀ ©e Li «¦R a ¤g §x ©d ,m ¦i «ẍ §v ¦n u ¤x«¤̀ ¥n L §l©r ©O ©d ,Li«¤dŸl|¡̀  'd i ¦kŸp ῭

,mÄ ¦l zExi ¦x §W ¦A Ed«¥g §N ©W£̀ ë .i ¦l dä«῭  Ÿ̀l l ¥̀ ẍ §U ¦i §e ,i ¦lFw §l i ¦O©r r ©nẄ
h©r §n ¦M .Ek«¥N ©d §i i ©kẍ §c ¦A l ¥̀ ẍ §U ¦i ,i ¦l ©r«¥nŸW i ¦O©r El .m ¤di ¥zFv£rFn §A Ek §l¥i
i ¦di ¦e ,Fl EW£g ©k §i 'd i ¥̀ §p ©U §n .i ¦cï ai ¦W ῭  m ¤di ¥xv̈ l©r §e , ©ri«¦p §k ©̀  m ¤di ¥a §iF`

.‚«¤ri ¦A §U ©̀  W ©a §C xES ¦nE ,dḦ ¦g a¤l«¥g ¥n Ed«¥li ¦k£̀ ©I ©e .ml̈Fr §l mŸ ¦r
Those who follow MY should say at some time zÄ ©W §A i ¦Wi¦l §W mFi mFI ©d on
Tuesday and zÄ ©W §A i ¦ri ¦a §x mFi mFI ©d on Wednesday - to satisfy the opinion
that such a statement is part of the mitzva of ZACHOR ET YOM
HASHABBAT L'KAD'SHO.

Note: There are many shuls that will say the regular SHIR SHEL YOM for
Tuesday or Wednesday, as the case may be, and they will add the Psalm
above for Rosh HaShana. This is not actually MY, but it is a nod in that
direction. And then they will also say L'DAVID.



Rosh HaShana Torah
Readings & Haftarot

FFFFFFFFFFFFFFFFFFFFFFFFFFFFFiiiiiiiiiiiiiiiiiiiiiiiiiiiiirrrrrrrrrrrrrrrrrrrrrrrrrrrrrsssssssssssssssssssssssssssssttttttttttttttttttttttttttttt                             DDDDDDDDDDDDDDDDDDDDDDDDDDDDDaaaaaaaaaaaaaaaaaaaaaaaaaaaaayyyyyyyyyyyyyyyyyyyyyyyyyyyyy
First Torah - 34 p'sukim
- B’reishit 21:1-34
Five people are called to the Torah

According to Tradition, Sara Imeinu
was "remembered" on Rosh HaShana.
She became pregnant, and subse-
quently gave birth to Yitzchak, despite
her advanced age of 90. On the first
day of Rosh HaShana we read B'reishit
21, from Vayeira, about the birth and
early years of Yitzchak, and about the
Sara-Hagar-Yishmael episode. 

The last part of this reading is about
the treaty made between Avraham
and Avimelech. Commentaries point
out that it was in the merit of the
prayers of Avraham on behalf of the
people of Avimelech's household, that
his (Avraham's) and Sara's prayers for
themselves were answered. This fits
with one of the powerful themes and
messages of RH, namely the power of
prayer, in general, and of communal
prayer, in particular. Almost always,
we pray in plural.

2nd Torah - 6 p'sukim -
Bamidbar 29:1-6
Maftir, from Parshat Pinchas, is about
the Rosh HaShana Musaf (also
mentioning the Musaf of Rosh
Chodesh - a rare mention on RH of the

fact that it is also Rosh Chodesh
Tishrei) and the mitzva of Shofar
blowing.

Haftara - 38 p'sukim -
Shmuel Alef 1:1-2:10
The haftara echoes and reinforces the
theme of the Power of Prayer, by
giving us another example of a "barren
matriarch" who conceived after
praying, It is the story of Chana,
mother of Shmuel HaNavi. 

The silent nature of the Amida is
attributed to Chana and the way she
prayed at the Mishkan.

SSSSSSSSSSSSSSSSSSSSSSSSSSSSSeeeeeeeeeeeeeeeeeeeeeeeeeeeeecccccccccccccccccccccccccccccooooooooooooooooooooooooooooonnnnnnnnnnnnnnnnnnnnnnnnnnnnnddddddddddddddddddddddddddddd                             DDDDDDDDDDDDDDDDDDDDDDDDDDDDDaaaaaaaaaaaaaaaaaaaaaaaaaaaaayyyyyyyyyyyyyyyyyyyyyyyyyyyyy
First Torah - 24 p'sukim
- B’reishit 22:1-24
We continue reading from where we
left off on the first day. Five people are
called to the Torah in the first Sefer.
Perek 22 is the portion of the Akeida.
It is arguably the most dramatic and
emotion-evoking portion of the whole
Torah. Tradition tells us that the
Akeida took place on Rosh HaShana.
ZICHRONOT is one of the three major
themes of Rosh Hashana, and the
Akeida is the main element of
ZICHRONOT. Not only is it the topic of
the Torah reading, but it is the basis of
the choice of Shofar -- namely, the
Ram’s Horn -- and it is an oft repeated
theme in davening. 



We stand before G-d on Yom HaDin
and we proclaim that we are not only
the biological descendants of Avraham
and Yitzchak (and Yaakov), but their
spiritual heirs as well. We are not just
telling stories; we are inspired to
emulate our fore-fathers and develop a
total commitment to G-d and Torah. 

2nd Torah - 6 p'sukim -
Bamidbar 29:1-6
Same as the first day. See there.

Haftara - 19 p'sukim -
Yirmiyahu 31:2-20
Again, we find one of the matriarchs
who was without child for a long time.
This time, Rachel Imeinu represents
the people of Israel, more specifically,
the kingdom of Israel, under the flag
of Efrayim, who are in bad shape in
their countries of Exile. The closing
words of the Haftara contain G-d's
promise of mercy.

The return of the people to Eretz
Yisrael - as in, V'SHAVU VANIM
LIGVULAM, is one meaning of
T'SHUVA, and is seen as going
hand-in-hand with the "other" form of
return - of the people to G-d.

The readings of Rosh HaShana are not
just Bible stories and we shouldn’t take
them as such. We read about an
amazing love relationship between
G-d and His people, us. Emotion is the
key. We need to “open up” on Rosh
HaShana, so that we can see the vital
nature of T’shuva and of our
membership in Klal Yisrael. And it is
not just we who must warm to the
relationship between HaShem and Am
Yisrael. G-d too, so to speak, will
hopefully respond to the feelings He
has always had for us, and relate to us
as He related to the Avot and Imahot.



The first “session” of Shofar blowing, which consists of 30 blasts and
 constitutes the fulfillment of the Torah’s mitzva of

Shofar, is done after the reading of the Torah and
Haftara (and Drasha)  and before the Torahs are

returned to the Aron. This session is known as aẄEi ¦n §c zFri ¦w §Y
(the "sitting-down" blasts, as opposed to the Shofar blasts

 during the Amida - although we stand for this set too).

It is the minhag to say T’hilim 47 seven times before Shofar blowing:

,`ẍFp oFi §l¤r 'd i ¦M :dP̈ ¦x lFw §A mi ¦dŸl|`¥l Eri ¦xd̈ ,sk̈ Er §w ¦Y mi ¦O©rd̈ lM̈ :xFn§f ¦n g ©xŸw i¥p §a ¦l ©g ¥S©p §n©l
z ¤̀  ,Ep ¥zl̈£g©p z ¤̀  Epl̈ x ©g §a ¦i :Ep¥l §b ©x z ©g ©Y mi ¦O ª̀ §lE ,Epi ¥Y §g ©Y mi ¦O©r x ¥A §c©i :u ¤x ῭ d̈ lM̈ l©r lFcB̈ K¤l ¤n
Ex §O©f ,Ex ¥O©f mi ¦dŸl|¡̀  Ex §O©f :xẗFW lFw §A 'd ,dr̈Ex §z ¦A mi ¦dŸl|¡̀  dl̈r̈ :dl̈ ¤q a ¥d ῭  x ¤W£̀  aŸw£r©i oF` §B
l©r a ©Wï mi ¦dŸl|¡̀  ,m ¦iFB l©r mi ¦dŸl|¡̀  K©ln̈ :li ¦M §U ©n Ex §O©f mi ¦dŸl|¡̀  u ¤x ῭ d̈ lM̈ K¤l ¤n i ¦M :Ex ¥O©f Ep ¥M §l ©n §l

:dl̈£r©p cŸ̀ §n u ¤x ¤̀  i¥P ¦bn̈ mi ¦dŸl|`¥l i ¦M md̈ẍ §a ©̀  i ¥dŸl|¡̀  m©r Etq̈¡̀ ¤p mi ¦O©r i ¥ai ¦c §p :FW §cẅ ` ¥Q ¦M

The following p’sukim are said responsively - Shofar-blower - KAHAL:

:D|ï a ©g §x ¤O ©a i ¦pp̈r̈ D|Ï i ¦z`ẍẅ x ©v ¥O ©d o ¦n                       d:giw mildz

w:i ¦zr̈ §e ©W §l i ¦zg̈ §e ©x §l L §p §f ῭  m¥l §r ©Y l ©̀  Ÿ §rn̈Ẅ i ¦lF                 ep:b dki`

Ÿx:L ¤w §c ¦v h ©R §W ¦n lM̈ ml̈Fr §lE z ¤n¡̀  L §xä §C y`                qw:hiw mildz

£r:mi ¦c¥f i ¦pEw §W©r©i l ©̀  aFh §l L §C §a©r aŸx                      akw:hiw mildz

Ü:aẍ ll̈Ẅ ` ¥vFn §M L ¤zẍ §n ¦̀  l©r i ¦kŸp ῭  U                   aqw:hiw mildz

h:i ¦Y §pn̈¡̀ ¤d Li ¤zF §v ¦n §a i ¦M i ¦p ¥c §O©l z©r ©cë m©r ©h aE              eq:hiw mildz

¦p:i ¦p ¥c §O©l Li ¤hR̈ §W ¦nE 'd `p̈ d ¥v §x i ¦R zFa §c                    gw:hiw mildz

Some say the following before Shofar-blowing:
Fn §W K ©xÄ §z ¦i ` ¥xFA ©d i ¦p ©E ¦S ¤W d ¥U£r z ©e §v ¦n m¥I ©w §l oÖªf §nE ok̈En i ¦pi ¥x£d
:m ¤kl̈ d¤i §d ¦i dr̈Ex §Y mFi - dẍFY ©A aEzM̈ ¤W Fn §M xẗFW lFw ©rŸn §W ¦l

This pasuk is said by the Shofar-blower before the brachot 
(in some congregations, it is repeated by the KAHAL)

:xẗFW lFw §A 'd ,dr̈Ex §z ¦A mi ¦dŸl'¡̀  dl̈r̈
The Shofar-blower AND each person listening to the Shofar should have
KAVANA during the BRACHOT to fulfill the mitzva of Shofar, both the Torah
requirements and those of our Sages. One must be careful to hear the entire
BRACHOT without interruption, and to answer AMEIN to each.



It is proper not to talk (other than davening and what is necessary for davening
and Shofar) from the BRACHOT through the last of the blasts (after the
repetition of the Musaf Amida), but especially until the first set of 30 KOLOT is
completed. Although there are Machzorim that have passages for the KAHAL to
say after each trio of sounds, it is widely accepted for the KAHAL to remain
silent throughout the set of 30 blasts.

,ml̈Frd̈ K¤l ¤n Epi ¥dŸl'¡̀  ,i'i dŸ ©̀  KExÄ
:xẗFW lFw ©rFn §W ¦l EpË ¦v §e ,eiz̈F §v ¦n §A EpẄ §C ¦w x ¤W£̀

:d¤G ©d o ©n§G ©l Epr̈i ¦B ¦d §e Epn̈ §I ¦w §e Epï¡g ¤d ¤W ,ml̈Frd̈ K¤l ¤n Epi ¥dŸl'¡̀  i'i dŸ ©̀  KExÄ

:driwz .drexzÎmixay .driwz
:driwz .drexzÎmixay .driwz
:driwz .drexzÎmixay .driwz

:driwz .mixay .driwz
:driwz .mixay .driwz
:driwz .mixay .driwz

:driwz .drexz .driwz
:driwz .drexz .driwz

:(dlecb) driwz .drexz .driwz

After the T’KI’OT DIM’YUSHAV, the following p’sukim are said responsively - 
Shofar-blower (or Chazan) then KAHAL, as an introduction to ASHREI

:oEk¥N ©d §i Li¤pR̈ xF` §A 'd ,dr̈Ex §z i¥r §cFi mr̈d̈ i ¥x §W ©̀          fh:ht mildz

:EnExï L §zẅ §c ¦v §aE ,mFI ©d lM̈ oEli ¦b §i L §n ¦W §A                     fi:ht mildz

:Ep¥p §x ©w mExŸ L §pFv §x ¦aE ,dŸ ῭  FnG̈ ªr z ¤x ¤̀ §t ¦z i ¦M               gi:ht mildz

:dl̈ ¤q LEl §l ©d §i cFr ,L ¤zi ¥a i ¥a §WFi i ¥x §W ©̀Back to the Machzor for ASHREI...   



The Mitzva to Hear Shofar

First and foremost, before any of the
themes, symbolisms, and reminders
mentioned in the paragraphs that
follow, is the main reason and kavana
for doing ANY mitzva - because G-d
commands it. The phrase L'SHEIM
MITZVAT SHOFAR should be on our
minds from the Brachot of the
shofar-blower to last blast.

The Torah says that the first day of
the seventh month shall be a T'RU'A
DAY. We are taught by the Oral Law
that this means that we are to hear the
sound called T'RU'A, which is to be
produced by the Shofar. AND, we are
to hear the T’RU’A three times. AND
that each T’RU’A is to be preceded
and followed by a P'SHUTA, a plain,
long blast, the one we call T'KI'A.

We do not know exactly what our
Sages meant the T'RU'A to sound like.
It is to be like crying, wailing, sobbing,
moaning, sighing, or some combina-
tion thereof. To satisfy different
opinions, we have two sounds, called
SH'VARIM and T'RU'A, and the combi-
nation of the two, known as the
SH’VARIM-T’RU’A. Therefore, to fulfill
the Torah's requirement of hearing the
Shofar on Rosh HaShana, we must
hear 3 each of the following combina-
tions:

T'KI'A / SH'VARIM-T'RU'A / T'KI'A

T'KI'A / SH'VARIM / T'KI'A

T'KI'A / T'RU'A / T'KI'A

Let’s refer to this as a Large Set of
Blasts (a.k.a. 30 KOLOT). One of each
make a Small Set (a.k.a. 10 KOLOT).

The Torah's requirement is satisfied
with 30 KOLOT (sounds or blasts); the
Sages instituted Shofar-blowing
during the Amida, thereby linking the
Shofar-sounds with each of the 3 main
brachot of Musaf - MALCHIYOT (King-
ship), ZICHRONOT (Remembrances),
and SHOFAROT (Shofars). Some shuls
blow during the repetition of the
Amida only; others blow during the
silent Amida as well.

And, as is well-known, the custom is to
blow additional blasts (10 or 40, as the
case may be) after the Amida, to bring
the total number of blasts to 100. 100
conveys completeness and fullness.
On RH, we don't just blow the Shofar,
we are fully saturated with the Shofar
sounds. This fulfills the sense of "YOM
T'RU'A there shall be for you". (There
is also another reason given for the
100 blasts, having to do with the
lament of the mother of Sisra, as
recorded in the Book of Sho'f'tim.)

Symbolisms and Kavanot
(R' Yoel Schwartz, from Menorat HaMa'or)

G-d's Kingship Rosh HaShana cor-
responds to the 6th day of creation,
the day human beings were created.
Since it is the day that G-d's subjects,
so to speak, came into existence, it
follows that He became our King on
that very same day. We therefore



consider Rosh HaShana to be the
Coronation Day of the Supreme King.
To herald that event, we sound the
royal trumpet - the Shofar. This
concept of G-d's Kingship is one of the
major themes of Rosh HaShana. One
of the three central brachot of the
Rosh HaShana Musaf is MALCHIYOT -
Kingship. In that bracha, we quote ten
p’sukim from Tanach that deal with
this theme. The T'KI'A (the long
monotonic, unbroken blast, P'SHUTA)
specifically is associated with this
aspect of Rosh HaShana. The T'KI'A is
a happy and proud sound. Although
other emotions claim our attention,
one should be happy and proud on
Rosh HaShana as we reaffirm our
loyalty to the King of Kings. 

Call to Repentance The Shofar is
the alarm that (hopefully) wakes
people up to the challenge of doing
T'shuva and asking G-d for forgive-
ness. This is one of the major aspects
of Shofar (and the main reason for
having blown the Shofar throughout
Elul). It is the broken sounds of the
SH'VARIM and T'RU'A that most fit
this aspect of Shofar. Shofar is
associated with embarking on the road
to Spiritual Return.

Akeidat Yitzchak One of the most
prominent aspects of RH is the
Binding of Isaac. The choice of a ram's
horn as Shofar, the Torah readings,
the main focus of the Zichronot
bracha, and Tashlich, all point to the

AKEIDA as a major theme of the day.
When we stand in judgment before
G-d, we are not isolated individuals
but are the spiritual heirs of the AVOT
and IMAHOT whose commitment to
G-d is exemplified by the Akeida. The
Chafetz Chayim points out that most
of the promises of blessing in the
Torah are conditional upon our good
behavior. The exception is G-d's
promise to Avraham Avinu at the
Akeida, which is unconditional. If our
sincerity and commitment to G-d and
His Mitzvot ever comes into question,
we need only realize that we are
descendants of Avraham and Yitzchak
(and Yaakov) and have inherited their
absolute and complete dedication to
G-d's Word, the Torah.

Matan Torah The Torah describes
the events of Sinai as being accom-
panied by the "sound of the Shofar
ever increasing". When we hear the
Shofar (specifically the T'KI'A), we
should be motivated to rededicate
ourselves to Torah and mitzvot. In
essence, this is the foundation of
T'shuva. The Shofar reminds us of our
commitment to the Torah; repentance
is G-d's gift to us when we fail in that
commitment.

The words of the Prophets are
likened to the sound of the Shofar.
This reminder should inspire greater
commitment to faithful observance of
Judaism. Our deal with G-d, when we
asked not to hear His voice directly,



was our promise to listen to the
prophets, starting with Moshe and
continuing through the generations.
This aspect of Shofar, then, expands
on the previous item - Matan Torah.

Instills Fear "If a Shofar sounds in
the city, will not the people tremble?"
Think of the sound of a siren - the
feelings of apprehension that it filled
us with. That's a Shofar - our spiritual
siren, helping us to get serious about
Torah and T'shuva. 

Churban Beit HaMikdash should
be kept in mind while hearing the
Shofar. The Prophets mention the
Shofar in their description of the
Churban. One should think of the "ups
and downs" of Jewish history as part
of the Rosh HaShana challenge that
we all face. Furthermore, the destruc-
tion of the Temples resulted from our
not keeping faith with G-d. These
thoughts then, should also lead us to
think of repentance as the way to
reverse the devastating effects of the
Churban.

The Ingathering of the Exiles is
described by Yeshayahu as being
accompanied by the sound of a Great
Shofar. We are witness to the begin-
ning of that process; may we be
privileged to see its continuation and
culmination. This too is in the realm of
the T'KI'A and is one of the promises
to keep in mind so that we can put
"things in proper perspective".

The Great Judgment Day is
associated with the Shofar. Under-
stand that we stand in judgment
before G-d on every Rosh HaShana,
but that we we will also do so on a
different scale "after 120 years" and
"at the end of days".

T'chiyat HaMeitim is also associ-
ated with Shofar. Thinking of this
gives us a broader perspective on
what G-d expects of us and what is in
store.

More on Shofar, idea inspired by the
words of Rabbi Yitzchak Breitowitz...

Rosh HaShana is the birthday of Adam
HaRishon and Chava. On that sixth day
of Creation 5786 years ago, HaShem
did not just call into existence
(VAYOMER ELOKIM) the first human,
He created him (VAYIVRA), He formed
him (VAYITZER), and He breathed into
him the Soul of Life (VAYIPACH
B'APAV NISHMAT CHAYIM).

It is that Divine Breath that we use to
sound the Shofar, thanking HaShem
for our Life and Soul, and hearalding
Him as King of the Universe.

On the sequence of sounds...

The first T'KI'A represents the whole
person. This is followed by the broken
sounds of Sh'varim, T'ru'a, or both,
representing our broken hearts and
souls because of our sins. The T'KI'A
that closes each set is whole again
because of T'SHUVA.
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First day of Rosh HaShana

 What it isn't & what it is 
Tashlich is NOT a hocus-pocus magical method for ridding oneself of sins. It's just not
that simple. One must do sincere T'shuva, pray to HaShem, say Vidui, and if interpersonal
sins are involved (which they inevitably are), one must appease those he/she has
wronged and receive their forgiveness before T'shuva can succeed. One cannot go to the
waterside, say some p’sukim, throw some crumbs into the water (a practice which
poskim frown upon, by the way), and walk away with a clean slate - without some hard,
real Repentance. In fact, there have been rabbanim in various times and places who have
banned Tashlich in their communities so that people should not slacken off from the
major challenges of the Yamim Nora'im - T'shuva, Prayer, and Tzedaka.

There are other authorities who did not mention the custom of Tashlich in their writings
at all, since it does not appear in the Talmud or other early sources. For example, the
Vilna Gaon's practice was/is not to do Tashlich. Yet Tashlich is a wide-spread minhag in
most Jewish communities around the world. 

If one was not able to say Tashlich on Rosh HaShana, it may be said during Aseret Y'mei
T'shuva, or even afterwards until Hoshana Rabba.

The lead passage of Tashlich gives us the origin of its name, and probably the main origin
of the custom itself. The second pasuk (Micha 7:19) speaks of G-d, in His mercy, "casting
our sins into the depths of the sea". This is our T'shuva goal - to repent so sincerely, that
G-d will erase our sins completely.

Kings of Israel were anointed by the riverside. Water is the symbol of life, of Torah, and of
continuity. On Rosh HaShana, when we celebrate the coronation of the King of kings, we
go to the river (or other body of water) as a reminder of this theme of the day.

The Midrash tells us that the Satan received G-d's permission to try to dissuade Avraham
Avinu from going to Har HaMoriah with Yitzchak. He placed a river in Avraham's way, but
Avraham was so determined to carry out G-d's command, that he walked right into the
water. Nothing would stop him. The river became a symbol of dedication to G-d. On RH,
the anniversary of the Akeida, we go to the riverside and "remind" G-d (so to speak), and
ourselves, of the dedication of our forefather Avraham, and to rededicate ourselves to
Torah and mitzvot with that high level of commitment.

There is a kabbalistic analogy drawn between the opening, main p'sukim of Tashlich, and
the Thirteen Divine Attributes. This idea adds to the significance of the Tashlich
recitation, because of the power of invoking the Yud-Gimel Midot. They are essential to
Slichot and T'shuva, and are bound to the Biblical events of the Elul- RH-YK period.
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The text for Tashlich varies from machzor to machzor. In the following pages, you will
find a bit more text than some, and less than others. It is appropriate to supplement the
regular Tashlich texts with your own prayers. On Rosh HaShana, when we spend a
significant amount of time in shul davening, we don't say "enough is enough". After a
festive lunch, we go out of our homes to pray between prayers. But we don't go to the
Beit Knesset. Instead, we go to a body of water, into nature (on the anniversary of
Creation), where G-d's Presence should also be strongly felt, and we revel in His majesty
and recommit ourselves to His service.
USE TASHLICH WISELY. Make it a meaningful part of your Rosh HaShana, and let some
of the ideas presented here enrich the experience. In some communities, Tashlich is a big
social event. While not a bad thing per se, people must "be on their best RH behavior", so
to speak.

k-gi:f dkin (Some say this first passage once, some say it three times)                       

` «Ÿl Fzl̈£g«©p zi ¦x ¥̀ §W ¦l r ©W¤R l©r x ¥aŸr §e oFr̈ Ÿ̀¥yŸp LFnM̈ l' ¥̀  i ¦n
WA §k ¦i Ep ¥n£g «©x §i aEWï :`E «d c ¤q ¤g u ¥tg̈ i «¦M FR ©̀  c©rl̈ wi ¦f¡g ¤d
aŸw£r«©i §l z ¤n¡̀  o ¥Y ¦Y :m«z̈ Ÿ̀H ©g lM̈ mï zFl ªv §n ¦A Ki ¦l §W ©z §e Epi«¥zŸpŸ«e£r

 :m ¤c «¤w i ¥ni ¦n Epi ¥zŸa£̀ «©l Ÿ §r ©A §W¦p x «¤W£̀  md̈ẍ §a ©̀ §l c ¤q ¤g

h-d:giw mildz

i ¦l dŸ¤y£r«©I d ©n `ẍi ¦̀  Ÿ̀l i ¦l 'd :D'«ï ag̈ §x ¤O ©a i ¦pp̈r̈ D'Ï i ¦z`ẍẅ x«©v ¥O ©d o ¦n
©gŸh §A ¦n 'd ©A zFq£g«©l aFh :i«῭ §pŸy §a d ¤̀ §x ¤̀  i ¦p£̀ «©e iẍ §fŸr §A i ¦l 'd :m «c̈ ῭

 :mi «¦ai ¦c §p ¦A ©gŸh §A ¦n 'd ©A zFq£g«©l aFh :m «c̈ ῭ Ä

bl wxt mildz

xFŸyr̈ l ¤a¥p §A xFP ¦k §A 'd©l EcFd :d«N̈ ¦d §z dë`p̈ mi ¦xẄ §i ©l 'd«©A mi ¦wi ¦C ©v Ep §P «©x
'd x ©a §C xẄï i «¦M :d«r̈Ex §z ¦A o¥B©p Eai ¦hi ¥d Wc̈g̈ xi ¦W Fl Exi ¦W :F «l Ex §O©f
:u ¤x«῭ d̈ d ῭ §ln̈ 'd c ¤q ¤g hR̈ §W ¦nE dẅc̈ §v a«¥dŸ̀  :d«p̈En¡̀ ¤A EdŸ¥y£r«©n lk̈ §e
o ¥zŸp mÏ ©d i ¥n c¥P ©M q¥pŸM :m«῭ ä §vÎlM̈ ei ¦R ©gEx §aE EŸy£r«©p m ¦i ©nẄ 'd x ©a §c ¦A
:l«¥a ¥z i ¥a §W «ŸiÎlM̈ ExEbï EP ¤O ¦n u ¤x ῭ d̈ lM̈ 'd ¥n E` §xi«¦i :zF «nFd §Y zFxv̈Ÿ̀ §A
`i ¦p ¥d m ¦iFB z ©v£r xi ¦t ¥d 'd :cŸ «n£r«©I«©e dË ¦v `E «d i ¦d¤I ©e x ©n ῭  `Ed i ¦M
:xŸ «cë xŸc §l FA ¦l zFa §W §g ©n cŸn£r«©Y ml̈Fr §l 'd z ©v£r :mi «¦O©r zFa §W §g ©n
'd hi ¦A ¦d m ¦i ©nẌ ¦n :F «l dl̈£g«©p §l x ©gÄ mr̈d̈ eid̈Ÿl'¡̀  'd x ¤W£̀  iFB ©d i ¥x §W ©̀
:u ¤x«῭ d̈ i ¥a §W «Ÿi lM̈ l ¤̀  ©gi ¦B §W ¦d FY §a ¦W oF «k §O «¦n :m «c̈ ῭ d̈ i¥p §AÎlM̈Îz ¤̀  d ῭ ẍ
l ¦ig̈ aẍ §A rẄFp K¤l ¤O ©d oi ¥̀  :m«¤diŸ¥y£r«©n lM̈ l ¤̀  oi ¦a ¥O ©d mÄ ¦l c ©g©i x ¥vŸI ©d



:h«¥N ©n §i Ÿ̀l Fli ¥g aŸx §aE dr̈EW §z ¦l qEQ ©d x ¤w ¤W : ©gŸ«M aẍ §A l¥vP̈ ¦i ` «Ÿl xFA ¦B
mz̈FI ©g §lE mẄ §t©p z ¤eÖ ¦n li ¦S ©d §l :F «C §q ©g §l mi ¦l£g«©i §n«©l ei ῭ ¥x §i l ¤̀  'd oi ¥r d¥P ¦d
i ¦M Ep ¥A ¦l g ©nŸ §y ¦i Fa i ¦M :`E «d Ep¥P ¦bn̈E Ep ¥x §f ¤r 'd«©l dz̈ §M ¦g Ep ¥W §t©p :a«r̈ẍÄ

:K«l̈ Ep §l ©g ¦i x ¤W£̀ «©M Epi ¥lr̈ 'd L §C §q ©g i «¦d §i :Ep §g«ḧä FW §cẅ m ¥W §a

h:`i diryi

'd z ¤̀  dr̈ ¥C u ¤x ῭ d̈ d ῭ §l«n̈ i «¦M i ¦W §cẅ x ©d lk̈ §A Ezi ¦g §W©i ` «Ÿl §e Er ¥xï ` «Ÿl
 :mi «¦Q ©k §n mÏ ©l m ¦i ©O ©M

ck wxt mildz

mi ¦O©i l©r `Ed i ¦M :Dä i ¥aW «i §e l ¥a ¥Y ,D ῭ Fl §nE u ¤x«῭ d̈ 'd©l ,xFn§f ¦n c ¦ec̈ §l
:FWcẅ mFw §n ¦A mEwï i ¦nE ,'d x ©d §a d¤l£r©i i ¦n :d̈«¤p §pFk §i zFxd̈ §p l©r §e ,Dc̈q̈ §i
:dn̈ §x ¦n §l r ©A §W ¦p Ÿ̀l §e ,i ¦W §t©p ` §eẌ ©l `Üp̈ Ÿ̀l x ¤W£̀  ,aä¥l x ©aE m ¦i«©R ©k i ¦w §p
i ¥W §w ©a §n ,eiẄ §xFC xFc d¤f :Fr §W ¦i i ¥dŸl'¡̀ ¥n dẅc̈ §vE ,'d z ¥̀ ¥n dk̈ẍ §a `Ü ¦i
`Faï §e ,ml̈Fr i ¥g §z ¦R E`UP̈ ¦d §e ,m ¤ki ¥W`ẍ mi ¦xr̈ §W E` §U :dl̈ ¤q aŸw£r©i Li«¤pẗ
:dn̈g̈ §l ¦n xFA ¦b 'd xFA ¦b §e fEf ¦r 'd ,cFaM̈ ©d K¤l«¤n d¤f i ¦n :cFaM̈ ©d K¤l«¤n
i ¦n :cFaM̈ ©d K¤l«¤n `Faï §e ,ml̈Fr i ¥g §z ¦R E` §UE ,m ¤ki ¥W`ẍ mi ¦xr̈ §W E` §U

:dl̈«¤q cFaM̈ ©d K¤l«¤n `Ed ,zF`ä' §v 'd ,cFaM̈ ©d K¤l«¤n d¤f `Ed

From the Musaf of the Shalosh Regalim

W ¤x «C̈ ¦d ai ¦h ¥nE aFh ,Epi«¥lr̈ m ¥g ©x on̈£g ©x K¤l«¤n ,Epi«¥zFa£̀  i ¥dŸl'` ¥e Epi«¥dŸl'¡̀
d¥p §A ,L«¤pFv §x EUr̈ ¤W zFa ῭  l©l §b ¦A ,Li«¤n£g ©x oFn£d ©A Epi«¥l ¥̀  däEW ,Ep«l̈
Ep«¥g §O ©U §e Fpï §p ¦a §A Ep«¥̀ §x ©d §e ,FpFk §n l©r L §WC̈ §w ¦n o¥pFk §e ,dN̈ ¦g §Y ©a §M L §zi ¥a
a ¥Wd̈ §e ,mẍ §n¦f §lE mẍi ¦W §l m ¦I ¦e §lE ,mz̈c̈Fa£r©l mi ¦p£dŸM a ¥Wd̈ §e ,FpET ¦z §A
xFA ¦B ©d lFcB̈ ©d L ¤n §X z ¤̀  d ῭ §x ¦i §l ,dr̈ ¥C u ¤x ῭ d̈ d ῭ §ln̈E ...m ¤di ¥e §p ¦l l ¥̀ ẍ §U ¦i

.o ¥n ῭ §e o ¥n ῭  ,oFvẍ i ¦d §i o ¥M o ¥n ῭  .`ẍFP ©d §e

fi:cp diryi

i ¦ri ¦W §x ©Y hR̈ §W ¦O©l KŸ ¦̀  mEw«Ÿ oFWl̈ lk̈ §e gl̈ §v ¦i Ÿ̀l K ¦i ©lr̈ x ©vEi i ¦l §M lM̈
:'d m ª̀ §p i ¦Y ¦̀ ¥n mz̈ẅ §c ¦v §e 'd i ¥c §a©r z©l£g«©p z Ÿ̀f



h:`i diryi

'dÎz ¤̀  dr̈ ¥C u ¤x ῭ d̈ d ῭ §l«n̈ i «¦M i ¦W §cẅ x ©d lk̈ §A Ezi ¦g §W©i ` «Ÿl §e Er ¥xï ` «Ÿl
:mi «¦Q ©k §n mÏ ©l m ¦i ©O ©M

lw mildz

Li¤p §f ῭  dp̈i¤i §d ¦Y i ¦lFw §a dr̈ §n ¦W ip̈Ÿc'£̀  :'d Li ¦z`ẍ §w mi ¦T ©n£r«©O ¦n zFl£r«©O«©d xi ¦W
L §O ¦r i ¦M :cŸ «n£r«©i i ¦n ip̈Ÿc'£̀  ,D'ï xn̈ §W «¦Y zFpF£r m ¦̀  :i«p̈Ep£g«©Y lFw §l zFa ªX ©w
i ¦W §t©p :i ¦Y §l«g̈Fd Fxä §c ¦l «§e i ¦W §t©p dz̈ §E ¦w 'd i ¦zi ¦E ¦w :` «¥xË ¦Y o©r ©n §l dg̈i ¦l §Q ©d
'd m ¦r i «¦M 'd l ¤̀  l ¥̀ ẍŸ §y ¦i l ¥g©i :x ¤wŸ«A©l mi ¦x §nŸW x ¤wŸA©l mi ¦x §nŸX ¦n ip̈Ÿc' «̀©l

 :ei«z̈ŸpF£r lŸM ¦n l ¥̀ ẍŸ §y ¦iÎz ¤̀  d ¤C §t ¦i `Ed §e :zE «c §t FO ¦r d ¥A §x ©d §e c ¤q ¤g ©d

`kw mildz

d ¥UŸr 'd m ¦r ¥n i ¦x §f¤r :i «¦x §f¤r Ÿ̀aï o ¦i ©̀ ¥n mi ¦xd̈ ¤dÎl ¤̀  i©pi¥r `V̈ ¤̀  zFl£r«©O«©l xi ¦W
Ÿ̀l §e mEpï Ÿ̀l d¥P ¦d :L «¤x §nŸ «W mEpïÎl ©̀  L¤l §b ©x hFO©l o ¥Y ¦iÎl ©̀  :u ¤x«῭ ë m ¦i ©nẄ

W ¤n ¤X ©d mn̈Fi :L«¤pi ¦n §i c©iÎl©r L §N ¦v 'd L ¤x §nŸW 'd :l«¥̀ ẍ §U ¦i x ¥nFW oẄi ¦i
'd :L «¤W §t©pÎz ¤̀  xŸn §W ¦i rẍÎlM̈ ¦n L §xn̈ §W ¦i 'd :dl̈ §i«N̈ ©A ©g ¥xï §e dM̈ ¤M©iÎ` «Ÿl

:m«l̈FrÎc©r §e dŸ ©r«¥n L ¤̀ FaE L §z`¥vÎxn̈ §W«¦i

 ht:hiw mildzSay this 7 times                  

.m ¦in̈Ẍ ©A aS̈ ¦p L §xä §c 'd ml̈Fr §l

Ki ¦x ῭ §A ¤W xi¥r§f ¦A oi ¦wi ¦Y©r §c `Ẅi ¦C ©w `ẅ ¦Y©r mi ¦pET ¦Y z ©x ῭ ¥d i ¥c §i l ©r ¤W Li¤pẗ §N ¦n oFvẍ i ¦d §i
.mi ¦n£g ©xd̈ z ©C ¦n §A EpÖ ¦r b ¥d©p §z ¦z §e Li ¤zFC ¦n l©r Li ¤n£g ©x ElFbï §e L §q©r ©M z ¤̀  Li ¤n£g ©x EW §A §k ¦i
o ¥M o ¥n ῭  L¤pFv §x zFU£r©l Li ¤zF §v ¦n mEi ¦w §e L ¤zẍFz i ¥w §q ¦r §A mi ¦aFh §e mi ¦kEx£̀  mi ¦I ©g Epl̈ o ¤Y ¦z §e

.oFvẍ i ¦d §i



Daytime Kiddush for Rosh HaShana
Some say both of these p'sukim; others say just the second one.

(There might be other customs, as well.)

W ¤cŸ®w i ­¥̀ẍ§w ¦n ' ½d i ¥́c£rF «n d ¤N¥µ̀
 :m «̈c£rF «n§A m­̈zŸ̀  E ¬̀ §x§w¦YÎx ¤W £̀c:bk `xwie

:Ep¥B©g mFi §l d¤q«¤M©A xẗFW W ¤cŸg©a Er§w¦Y
:aŸw£r©i i¥dŸl|` ¥l hR̈ §W ¦n `Ed l ¥̀ ẍ §U¦i §l wŸg i¦M

d,c:`t mildz

i ©zFA ©x §e op̈Ä ©x §e op̈ẍn̈ i ¦x §a ©q

.o ¤tB̈ ©d i ¦x §R ` ¥xFA ml̈Frd̈ K¤l ¤n Epi ¥dŸl'¡̀  'd dŸ ©̀  KExÄ
 

Havdala for end of Rosh HaShana
i ©zFA ©x §e op̈Ä ©x §e op̈ẍn̈ i ¦x §a ©q

.o ¤tB̈ ©d i ¦x §R ` ¥xFA ml̈Frd̈ K¤l ¤n Epi ¥dŸl'¡̀  'd dŸ ©̀  KExÄ

,ml̈Frd̈ K¤l«¤n Epi«¥dŸl¡̀  ,ï §i dŸ ©̀  KExÄ
,lFg §l W ¤c «Ÿw oi ¥A li ¦c §a ©O ©d

,K ¤WŸ «g §l xF` oi ¥A
,mi ¦O©rl̈ l ¥̀ ẍ §U ¦i oi ¥A

.d ¤U£r ©O ©d i ¥n §i z ¤W«¥W §l i ¦ri ¦a §X ©d mFi oi ¥A
.lFg §l W ¤c «Ÿw oi ¥A li ¦c §a ©O ©d ,ï §i dŸ ©̀  KExÄ


