
MATOT-MAS'EI
Matot Mas'ei M&M

of 54 sedras 42nd 43rd —

of 10 in Bamidbar 9th 10th —

lines in a Torah 190 189 379

rank 29th 30th 1st

Parshiyot 9 8 17

P'tuchot 4 6 10

S'tumot 5 2 7

P'sukim 112 132 244
rank (Torah/Bam.) 24/7 12/5 1/1

Words 1484 1461 2945

rank 29/6 32/7 1/1

Letters 5652 5773 11425

rank 30/7 28/6 1/1

1288 p'sukim (2nd)
P'sukim per sedra: 128.8 (1st)
Words per pasuk: 12.74 (5th)

MITZVOT
Matot has two mitzvot; 1 positive and
1 prohibition. Mas'ei has six mitzvot; 
2 positive and 4 prohibitions

Aliya-by-Aliya
 Sedra Summary

MITZVAnotes
In addition to HAFARAT N'DARIM,
the nullification of a wife's or



daughter's vow by husband or father,
there is another aspect of the laws of
N'darim, known as HATARAT
N'DARIM. This is the nullification of
one's vows (those that halachically
CAN be nullified) by a Rav-expert in
the laws of N'darim or a panel of
three dayanim (even laymen).

HATARAT N'DARIM is a rare (but not
unique) example of a mitzva that is
Torah law, although there is no
specific supporting text in the
Written Word. The Mishna in Chagiga
assures us that Hatarat N'darim is no
less a Torah concept because of the
lack of a written source-text. This is
but another in a long series of demon-
strations of the absolute necessity of
defining Torah as BOTH the Written
Word and the Oral Law and Tradition.

SDT: Commentaries point out that
the People were reluctant to comply
because they knew that Moshe would
die shortly after successful comple-
tion of the battle. Moshe, on the
other hand, enthusiastically complies
with G-d's command, his personal
interests to the contrary, notwith-
standing. 

The Chatam Sofer notes that when
G-d commands the battle against
Midyan, He calls it NIKMAT B'NEI

YISRAEL, a revenge for Israel's sake.
When Moshe calls the people to
battle, he refers to revenge for G-d's
honor. If the people would be fighting
for their own honor, they might forgo
the battle and not hasten Moshe's
end. But to avenge G-d's honor, they
dare not refuse. 

SDT: There is uncertainty among
commentaries as to whether the tribe
of Levi sent a contingent to fight this
war or not. If they did, did Menashe
and Efrayim combine as the tribe of
Yosef, thereby keeping the total
number at 12,000, or were there
actually 13,000 who fought. Levi's
possible involvement is due to the
fact that the war was NOT for the
purpose of conquest of territory; it
was to avenge HaShem's Honor. If so,
maybe Levi was involved. Had it been
for territory, Levi would not be
directly involved. If so, Menashe and
Efrayim probably fought as the tribe
of Yosef in this war against Midyan.

Bottom line: Most m'forshim go with
the usual war configuration: Menashe
and Efrayim but not Levi. It seems
that the Midrash Tanchuma goes with



Levi being involved and Menashe and
Efrayim combining as Yosef. Still
12,000. I would suggest that had Levi
been fighting, then it is difficult to
understand the fact of the tax on the
people of 2% going to Levi. A bit
confusing.

Note the unusual pasuk, 32:3, in
which each of its 9 words is the name
of a city. Rashi just mentions that
these were cities in the former
territory of Sichon and Og. Targum
Onkeles, interestingly, does not leave
the city names as they are in the
Torah - which is usually the case, but
he renders the names into Aramaic.



SDT: In addition to the main
"dressing down" that Moshe gives
Reuven and Gad, there is a more
subtle rebuke on another issue. The
tribes offer to build enclosures for
their flocks and homes for their
children. Later, when Moshe gives
them permission to establish them-
selves on the East Bank, he tells them
to build homes for their children and
accommodations for their animals.
Your children go first. Then your
possessions. It is important that we
get our priorities straight in life.

The fourth Aliya is always the BRIDGE

Aliya between two sedras when they
are combined. This particular R’VI’I is
THE longest Aliya in the Torah. There
are seven whole sedras each with
fewer p'sukim than this Aliya.

Perhaps the seemingly unnecessary
details give us the message that we
are dealing with part of Eretz Yisrael,
and not just something extra-
territorial.



Travelog
This is where Aharon died at the age
of 123, on Rosh Chodesh Av. 

Not only is this the only yahrzeit
mentioned in the Torah, but it is
interesting that the date is NOT
mentioned in Chukat, where we read
of Aharon's death. It appears here in
the recounting of the episode -
always read on or near that date.

Apparently, the counting of the
encampments includes their first
point of departure, which we marked
as 0. So the number 42 holds. We
numbered from 0 to 41 so that
Chashmona would come out as the



25th place of encampment and serve
as one of the  R'MAZIM (hints) to
Chanuka from the Torah.

G’matriya of RA-M'SEIS = 430, the
number of years from the original
prophecy to Avraham Avinu in the
BRIT BEIN HA'B'TARIM until the
EXODUS (as in Sh'mot 12:40-41). 

The first stop out of Ra-m'seis is
SUKKOT, G'matriya = 480, the
number of years from the Exodus
until the building of the First Beit
HaMikdash - the arrival of the People
of Israel EL HAMENUCHA V'EL
HANACHALA (D'varim 12:9). So just
the first leg of the wandering
represents (numerically) the major
first (and second) leg of the journey
of Jewish History. 

SUKKOT, says the Baal HaTurim, got
its name from the Heavenly Clouds
that began "functioning" there.

MIDBAR SIN got an extra YUD (which
is TEN) to be SINAI to mark the fact
that the ASERET HADIBROT were
given there. - Baal HaTurim

The Midrash says that it was at
ALUSH that the People first received
the Manna and where we spent our
very first Shabbat. The Manna was
given to the People of Israel in the
merit of Sarah Imeimu, who was
asked by Avraham to knead and bake
cakes for the angel-guests. Her
enthusiastic providing of food for
others was repaid by G-d, Who

provided food for Sarah's children
more than 400 years later. The name
ALUSH is a play on the word "I will
knead". 

RITMA was the place from which the
spies were sent, and therefore the
place where the decree to wander the
wilderness was pronounced. One can
imagine a qualitative difference in the
mental attitude of the people during
the first 14 encampments contrasted
to those following Ritma. 

CHASHMONA was the 25th resting
place of the People. Centuries later,
there was a resting (from battle) on
the 25th (of Kislev). The people
through whom G-d wrought the
miracles of Chanuka were the
Chashmona'im. This is considered
one of the Torah "hints" to Chanuka. 

Rashi points out that with 14 places
before the decree to wander, and
with 8 places in the final year, there
were only 20 places that the People
moved to and from in 38 years or so.
That is not really all that much. G-d
was merciful with the People even as
He was punishing them.



Part of the mitzva, explains Ramban,
is that the people of Israel may not
shun G-d’s gift and promise, and go
conquer and settle elsewhere. Jews
who live anywhere in the world
outside of Israel should always
remember their “stranger in a
strange land” status. Adopting
someplace else as your own and
removing Israel from your personal
agenda, contra- vene the spirit (and
maybe the letter) of this mitzva. 

Read the description of the boun-
daries of the land that is being given
by G-d to the Jewish People. To the
Jewish People. To the Jewish People.
To us. Unlike the identity of many of
the encampments, we know where
these boundaries are. Eretz Yisrael
for the Jewish People goes at least
(see next paragraph) from the River
to the Sea - Mediterranean Sea to the
Jordan River. The Torah does not
seem to indicate that parts of the
Promised Land should become a
foreign state - regular or demili-

tarized - or be given to enemies of the
State of Israel or the Jewish People. 

(Perhaps - no, not perhaps - it's a
definite!) Do you believe that G-d
created the world? Do you believe
that G-d commanded us to keep the
Shabbat? Do you believe that G-d
gave Eretz Yisrael to the Jewish
People, in perpetuity? Do you believe
that it is His Will that we, His People,
live in Eretz Yisrael? These questions
are not 'pick and choose' for us. They
are part of The Package Deal that G-d
made with us and the reason He took
us out of Egypt and made us a nation
- His nation.

In G-d's original promise to Avraham
Avinu, the land to be given to his
descendants was to be "from the
Egyptian River until the great river,
P'rat". The boundaries described in
this week's sedra contain a territory
significantly smaller than that which
was promised. Our Sages tell us that
the original promise includes terri-
tory to be added to Eretz Yisrael in
the future, in the times of the
Moshiach.



• Note that the measure of 2000 amot
as "city limit" was subsequently
borrowed by the Sages in fixing the
distance outside one's dwelling place
that a person may walk on Shabbat,
known as T'CHUM SHABBAT. 

• Rashi points out that there were
three cities of refuge on each side of
the Jordan River, even though in the
western case, they would serve 9½
tribes and in the eastern case, they
would serve 2½ tribes. An inference is

drawn that there would be more
careless homicides on the eastern
side of the river. 



MITZVAnotes
Mitzvot 412 and 413 basically
command us to follow other mitzvot
in the Torah that require a convicted
murder to be executed and a con-
victed SHOGEG-killer to be sent to a
City of Refuge. 

How unusual for the Torah to do that.
The small Sanhedrins of 23 judges,
whose jurisdiction it is to carry out
the commands of the Torah in
matters of “sentencing” for certain
crimes/sins are duty-bound to
comply with halacha. Why these extra
commands to follow procedures that
are already required?

It is quite possible for us to ration-
alize an alternative punishment or
treatment of the convicted murderer
- intentional or inadvertent. And
sometimes, the alternative sugges-
tion will be more appealing, more
logical, more beneficial than the
Torah-required procedure. Very
tempting. So the Torah comes to
reinforce its insistence that its
procedures be carried out. Ir Miklat is
punishment, protective custody, and
atonement rolled into one. And it is
the command of G-d. We can't
change it. 

IR MIKLAT is called, in Parshat Mas'ei
- CHUKAT MISHPAT. The term seems
to contradict itself - CHUKIM are
enigmatic mitzvot that do not easily
(or at all) fit logic or common sense.

MISHPATIM are mitzvot that seem
very reasonable and logical, the kind
of mitzvot that society might come
up with on their own, even if not
commanded. CHUKAT-MISHPAT can
be understood as a mitzva with
elements that are easily understood,
but also contain elements that are
CHOK-like. Hence, the Torah's extra
insistence that Beit Din does not
deviate from the Torah-ordained
procedures and details. 

Just as one example of the CHOK-
aspect of IR MIKLAT - one person can
be there for one day, if that's when
the Kohen Gadol dies. And, by the
way, it isn't just the current active
Kohen Gadol whose death releases a
SHOGEG-killer from Ir Miklat. There
can be a number of kohanim at a
given time all of whom have the
status of KG. If one of them dies, the
SHOGEG's are released. Another
person can be in Ir Miklat for 20
years. Another, who dies before the
KG, is buried in the Ir Miklat and when
the Kohen Gadol dies - even years
later, the family will be allowed to
rebury him elsewhere. And there are
cases when someone is stuck in Ir
Miklat forever.



It is customary for the congregation
to stand for the concluding pasuk of
each book of the Torah.

This seems NOT to raise the objec-
tions that standing for the Aseret
HaDibrot does. 

The Torah-reader reads the final
words with a dramatic flair, signalling
the congregation to respond with
CHAZAK, CHAZAK, V'NITCHAZEIK
(Strong, strong, and let us be
strengthened).

The reader then repeats that phrase.

Some say that the person who
receives the Chazak Aliya should NOT
say the phrase, as this might consti-
tute an interruption between the
Torah reading and his concluding
bracha. Or possibly a different reason

- that the congregation is saying
Chazak... to him.

It is considered a special honor to
receive this Book-completing Aliya.

Then Chatzi-Kaddish is said and the
last three p'sukim are reread for the
Maftir.


