
D'VARIM
CHAZON
44th of the 54 sedras; 
 1st of 11 in D'varim

Written on 196.5 lines (rank: 26th)

5 parshiyot; 1 open, 4 closed

105 p'sukim - ranks 32, 6th in D'varim
tied with Chayei Sara, but larger

1548 words - ranks 26th, 6th in D'varim

5972 letters - ranks 24, 5th in D'varim
tied with Vayeishev, but smaller

Jump in rankings from p'sukim to words
& letters due to relatively long p'sukim

MITZVOT
2 mitzvot - both prohibitions

One of only three sedras that have only
prohibitions (LO TAASEI). Vayishlach
and B'shalach are the other two, with
one LAV each.

Aliya-by-Aliya
 Sedra Summary

Note that the only 'sin' of the Midbar
to be detailed in Parshat D'varim is
Cheit HaMeraglim, which occurred on
Tish'a b'Av, and set the tone for the
future Tish'a b'Av. We always read
this sedra right before Tish'a b'Av.



Rashi's comment: Had we not sent
Meraglim to spy out the Land, we
would have been able to march in and
take it without a weapon, without a
fight, without 7 years of battles. 

That living in Eretz Yisrael is an
integral part of a Jew's life is first set
down at the Burning Bush, G-d's first
prophecy to Moshe Rabeinu. G-d says
that He will go into Egypt to take the
People out and bring them up to a
good and expansive land, a land
flowing with milk and honey... In the
same pasuk that He tells Moshe of
His intention to take the people out
of Egypt, He tells Moshe to where He
is taking us, where He wants us to be.
In one single verse, the purpose of
our Nationhood is set.

In last week's sedra, the connection
between the people and the Land
comes in the form of a command. 

Here in D'varim, Moshe tells the new
generation of the "invitation" that
was extended to them by G-d, to go
into Eretz Yisrael. There will be
various other ways the same idea is
expressed, but it is important to keep
in mind that living in Eretz Yisrael is a

mitzva, the fulfillment of our national
destiny, AND it is R'TZON HASHEM,
G-d's Will. This point is made over
and over again. All we have to do is
see it and do it.

SDT: (not so short): Within the
opening 5 p'sukim of D'varim, there is
a repetition of sorts in telling us that
Moshe Rabeinu spoke to the People.
The Vilna Gaon and others point out
that the Book of D'varim can be
divided into 3 parts, as indicated by
the wording of the opening p'sukim:
"These are the words that Moshe
spoke to all Israel..." (pasuk 1). This
can refer to the first three sedras of
the Book - D'varim, Va'etchanan,
Eikev - wherein we have a general
review of the brief, but action-packed
and significant history of the People
to date. In addition, these sedras
contain a restatement of the princi-
ples of Judaism in the form of the
Aseret HaDibrot and the first two
passages of the Sh'ma. The mitzva of
Benching after a meal - and all
brachot before and after food - are
also part of the foundation of Torah
Life that Moshe is presenting
(reviewing) with the People. So too is
davening "commanded" in this first
section of D'varim. Also expressed in
this opening section of D'varim is the
integral link between the People and
the Land of Israel. These sedras
contain relatively few mitzvot, but
they do contain the "basics of
Judaism", its foundations, and the



history of the birth (and infancy) of
the Nation - which Moshe reviews
with "all of Israel".

The following three sedras - R'ei,
Shof'tim, and Ki Teitzei - contain 170
mitzvot, the greatest concentration
of mitzvot anywhere in the Torah.
"...Moshe spoke to Bnei Yisrael of all
that G-d commanded upon them"
(pasuk 3). After laying the foundation
of Judaism, Moshe will present the
essence of day-to-day life as a Jew -
mitzvot of all kinds, between the Jew
and G-d, interpersonal mitzvot,
mitzvot linked to the Land, general
mitzvot.

The final section of D'varim, the last 5
sedras - Ki Tavo, Nitzavim, Vayeilech,
Haazinu, V'zot HaB'racha - again
contains relatively few mitzvot. But it
does contain the basis of under-
standing what being a Jew means. In
these sedras we have the admonition
against forsaking the Torah, the
concepts of Free Will, Reward and
Punishment, Repentance, and the
Chain of Tradition. "...Moshe began to
explain [HO'IL MOSHE BEI-EIR] this
Torah saying:" (pasuk 5)

On Shabbat, the first Aliya is ended
one pasuk early to avoid beginning the
second portion with the word EICHA -

a word that we will meet again in the
haftara of Chazon and then on Leil
Tish'a b'Av - several times - in the book
of Eicha. We will thus be reading the
word EICHA from all three sections of
Tanach - Torah, Nevi'im, K'tuvim.

MITZVAnotes
Even though these two mitzvot are
primarily directed towards the
leaders of the people whose task it is
to choose judges and towards the



judges themselves, respectively,
there is an element of each mitzva
that applies to each and every Jew.
Every so often, we each can be in the
position of choosing someone to
fulfill a task. Perhaps a communal
function, a teacher, youth leader...
whatever. For any of these choices,
there are right reasons and motiva-
tions and wrong reasons and motiva-
tions to guide our choices. This
mitzva [414] commands us to always
choose based on the proper criteria. 

And many people find themselves in
the position of making a judgment
call. We must not be afraid to make a
just decision, even in the face of
possible unpleasant ramifications.

What was just said about these two
mitzvot can apply to the many other
mitzvot related to the justice system.
There are formal judges, and then
there are the rest of us who are put
into the judge's chair as parents,
employers, co-workers, teachers,
students, friends, et al.

On the phrase from 1:16 - Hear it
among your brothers and judge fairly
- the Gemara teaches us that judges
may not hear one party to a case
without the other present.

In the same pasuk, the reference to
the convert in the context of judging

teaches us that conversion to
Judaism must be done by a Beit Din.
The Gemara states that if a non-Jew
decides on his own that he is Jewish,
this does not constitute conversion.
A Beit Din and fulfillment of halachic
steps are required.

SDT: Parshat D'varim was "made" to
be read on the Shabbat before Tish'a
b'Av... 

The mishna states that one of the
tragedies marked by Tish'a b'Av - the
first one, the one that gave Tish'a
b'Av its dark character - was the
decree against the (adult males of
the) "Generation of the Wilderness".
The sedra serves as a reproach for
our poor attitudes and lack of
commitment to the Land. It is as if
G-d is saying to us: "Do not continue
in the ways of that generation.
Reverse the effect of that terrible
punishment by heeding the call of
Kalev and Yehoshua." When we, the
Jewish People of today, succeed in
"repairing" the negative attitudes and
actions of the generation of the
spies, the generation whose sins
caused the destruction of the first
Mikdash, the generation whose
gratuitous hatred and Lashon HaRa
caused the destruction of the second



Mikdash, then we will merit and be
privileged to rejoice in the building of
the third Beit HaMikdash, the
restoration of Jews all over the world
to this Land, and the spreading of
Torah values and commitment to
mitzvot to all of Klal Yisrael. D'varim
and its message of the significance of
Eretz Yisrael and the reminder of
G-d's terrible anger against those
who denigrate the Land of Israel is
the "perfect" introduction to 9Av.
Amazing, is it not, how relevant this
message is today. "Behold, I have set
the Land before you; go in and
possess the Land..." May we be
deserving (and even if not deserving)
to live in peace in all the Land of
Israel, with all the People of Israel,
according to the Torah of Israel.

Notice specifically, that of all the
negative things done by the genera-
tion of the wilderness, it is only the
Sin of the Spies that is spelled out - in
this first sedra of D'varim - in detail
rather than in REMEZ (hint) form. It
has more details (with differences)
than we find back in Parshat Sh'lach.
Everything else is scant hint and held
for later review, if at all. 

The Book of D'varim says over and
over again that the Meraglim were
wrong. They believed that the mirac-
ulous environment of the Wilderness
was perfect for a Torah way of life.
Not so. Moshe repeatedly tells us that
Eretz Yisrael is the "real" place for
the People of Israel. 

OBSERVATION... Comparing Moshe's
account with the original text in
Sh'lach yields some interesting
differences. Perhaps, most strikingly,
is the blame Moshe takes upon
himself. He even says that G-d
banned him from Eretz Yisrael
because of the Meraglim incident
(when the Torah tells us that it was
because of the hit instead of speak
the rock incident). 

On another note... It is clear that the
original purpose of sending the men
into the Land was to determine the
best way to enter it and which border
cities would be best to attack first. It
is equally clear that the purpose was
NOT to decide whether to go or not.
This is the major element of the Sin of
the Spies and the people's reaction to
their words. And it is clear that
Moshe's approval of the idea was
based upon the "proper" motive for
sending the scouts in the first place
and not for the way it turned out.

This idea is applicable to our times. A
pilot trip to Israel should not be to
decide whether or not to live in Israel.
That is determined for us by G-d's
command to live a Torah Life in Eretz
Yisrael. It should be for determining
how best to make Aliya. Making Aliya
should be the given.



We can see the special qualities of a
true leader of the Jewish People.
Moshe Rabeinu did not leave the
blame for the Sin of the Spies with
the people. He shouldered some of it
(a lot of it) himself.

SDT: Rashi records a tradition that
the People of Israel spent 19 years -
half of the wandering time - in one
location, Kadesh. The actual wander-
ing was much less than 40 years. On
the other hand, there were places in
which the people only spent a day or
so.

As many times as Moshe repeated the
story and lessons to be learned from
the Sin of the Spies, to the people of
that generation, these same stories
and lessons have been repeated
countless times for the benefit of
each and every Jew throughout the
generations - by our reading and
studying the Torah on an annual
basis. 

Why does the Torah tells us to
Remember the Shabbat day and make
it holy? To remind us that it is
important to make Kiddush as
Shabbat begins and say Havdala as it
ends, and to honor and sanctify the
Shabbat in many other ways. 

Why tell us about Cheit HaMeraglim?
Because it is an important reminder
for us about the significance of Eretz
Yisrael in G-d's Plan for the people of
Israel.



[This is reminiscent of the future
(yes, we know that it usually is the
other way around), Israel's victory in
the Six Day War. Israel said to Jordan,
that if it stayed out of the conflict,
Israel would leave it alone. Jordan
decided to attack (whatever their
reason) and as a result, all of
Jerusalem, and Yehuda and Shomron
ended up back in our hands. If that is

part of Eretz Yisrael - which it is, and
we got that land in a war we were
fighting for survival - not an
aggressive war of conquest, then why
should we give up even one square
centimeter of our Land? Population
problems? Let's solve them in a way
that is NOT self-destructive. Not so
easy when the population around us
and in our midst is taught to hate us.]

The victories on the East Bank of the
Jordan helped build Israel's confi-
dence for the difficult times to come
upon crossing the Jordan into Eretz
Yisrael. This new generation, the
children of slaves, needed the multi-
faceted preparation that the years of
wandering provided, in order to be
able to succeed in their conquest and
settling of the Land.
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