
SHO-F'TIM
48th of the 54 sedras;
5th of the 11 in D'varim

Written on 191.6 lines (ranks 27th)

18 parshiyot; 3 p'tuchot, 15 s'tumot

97 p'sukim - ranks 36th - 7th in D'va.
(tied with Tzav, but larger)

1523 words - ranks 28th - 7th in D'va.

5590 letters - ranks 31st - 7th in D'va.

Relatively long p'sukim, like most of
D'varim but an average-sized sedra

MITZVOT
41 mitzvot - 14 pos., 27 prohibitions;

That's more than 6.5% of the Torah's
mitzvot. Ranks 6th among the sedras,
in mitzvot.

The top 6 mitzva-sedras contain 55%
of the Torah's mitzvot. 
(31 other sedras have the other 45%;
17 have none)

Aliya-by-Aliya
 Sedra Summary

The weird spelling of SHO-F'TIM
The SHIN is voweled with a CHOLAM
- doesn't matter if it's just a CHOLAM
CHASEIR (just a dot on upper-left) or
a CHOLAM MALEI (VAV with dot over
it) - the CHOLAM is a strong vowel,
T'NU'A G'DOLA. It most often makes
a syllable by itself - without a closer
(that's pronounced clozer) letter with
a SH'VA NACH (resting SH'VA). The
first syllables of the two words that
begin our sedra are SHO and V'SHO.
The FEI and the TET do not join the
first syllable, but rather are part of
the second syllable: F'TIM and T'RIM.
Their SH'VAs are NA (traveling
SH'VA).

In addition to which syllable the letter
belongs, the two different SH'VAs
sound different. A SH'VA NACH is
totally silent. It adds nothing to its
letter's consonant sound.

Table is SHUL-CHAN. The SH'VA
under the LAMED is NACH. The
LAMED is heard as a consonant with
no vowel sound at all. Just like the
NUN at the end of the word. Just the
consonant sound. It too has a (virtual)
SH'VA NACH. 

The BET of B'RACHA has a SH'VA NA,
which adds a very short vowel sound
to the BET.

Mispronouncing the FEI-SH'VA of
SHO-F'TIM does two things: it
attaches the FEI to the wrong
syllable, and it changes the vowel



sound (from short to nothing).

Usually, NAing a NACH or NACHing a
NA doesn't change the meaning of
the word. Same for attaching a
letter-SH'VA to the wrong syllable.
Once in a while, the meaning changes.
Even with no change in meaning, we
should pronounce the words -
especially in davening and layning -
correctly. But a BK (Baal Korei or Baal
K'ri'a) who reads SHOF-TIM is not to
be corrected, because the word did
not - in this case - change meaning.

What if a judge was going to vote in
favor of the briber, even without the
bribe. Justice is still being served. Is
the bribe any less a serious offense?
The answer is NO. A bribe is a bribe.
One leads to another, and justice will
be perverted. 

SDT: TZEDEK TZEDEK TIRDOF -
Justice you shall surely pursue. The
doubling of the word TZEDEK is
usually considered a form of
emphasis. But here, one commen-
tator suggests that it can be seen as
a reminder that not only shall justice
be pursued, but the means employed
in the pursuit of justice shall also be
just. We should not subscribe to the
concept that the end justifies the
means. Perpetrating a mockery of
justice and claiming that it is justice,
is the greatest offense of all. TZEDEK
(B')TZEDEK, justice with justice (you
shall pursue)... 

SDT: Perversion of justice is juxta-
posed to idolatry to emphasize how
serious is the former sin. Pirkei Avot
states that "the sword comes to the
world because of perversion of
justice... exile comes because of
idolatry." Both sins cause us to lose
our hold on Eretz Yisrael. And
conversely, remaining faithful to G-d
and dealing with each other with
honesty and justice will secure for us
our hold on our Land. The Gemara
states that "appointing inappropriate



judges is tantamount to planting a
tree near the Altar." Planting a tree in
an attempt to beautify the Temple, is
a completely misguided act. The
beauty of the Beit HaMikdash flows
from itself and its spiritual essence.
To think that external decoration can
contribute to the beauty is to lack
understanding of what the Beit
HaMikdash is. So too, to appoint a
judge because of personal appear-
ance, wealth, stature, etc. (and not
because of scholarship and worthi-
ness to judge) is equally "missing the
point". 

MITZVAnotes
Rambam's Book of Mitzvot contains
14 "rules" by which Rambam counts
the Torah's 613 mitzvot. Rule #1
states that rabbinic mitzvot such as
Chanuka and Purim shall not be
counted among the Taryag. This
might seem obvious, but Rambam
feels compelled to state this rule in
opposition to mitzva-counters who
DID include some "rabbinic mitzvot"
among Taryag. 

Why would someone consider the
post-biblical mitzvot of Chanuka and
Purim as Torah law? 

Similarly, why is it that the bracha for
mitzvot, which states "...(G-d) Who
has sanctified with his mitzvot and



commanded us..." is also recited for 6
rabbinic commandments? Try to
come up with the six Rabbinic
mitzvot before reading further -
Shabbat & Yom Tov candles, Chanuka
candles, Megilat Esther and the other
Megilot, Netilat Yadayim, Hallel, and
the three types of Eiruv (T'chun,
Chatzeirot, Tavshilin) - make this into
a question for those who share your
Shabbat table. 

The answer to both questions is
based on the p'sukim towards the
beginning of this week's sedra -
specifically, D'varim 17:11) which
speak about the authority of the
Sanhedrin - mitzvot 495 & 496 above.
In essence, the Torah commands us
to observe rabbinic law. Therefore, it
can be argued that rabbinic law IS
Torah Law. It follows that one might
consider counting Chanuka and
Purim among the 613, and it makes
sense to use the mitzva-bracha
formula for Rabbinic mitzvot. 

Rambam does not argue against this.
He insists, however, that we cannot
possibly count Rabbinic mitzvot
separately among the 613. This could
lead to the untenable situation of
having to re-adjust the mitzva count
each time a Sanhedrin would make a
new rabbinic mitzva. Clarification:
There are many, many Rabbinic laws -
positives and prohibitions. Only these
six - plus the seventh, the mitzva of
making brachot - are accorded the
status of Rabbinic MITZVOT.

Clarification: Rabbinic Law is NOT
Torah Law. It is backed by the Torah
(D'varim 17:11), but it is not Torah Law.
It cannot be. It would be in violation
of BAL TOSIF, adding to the Torah.
Let's say that Rabbinic Law is a notch
below Torah Law - close but not
equal. To avoid BAL TOSIF, Chazal
have created guidelines of Rabbinic
Law that are different from the
guidelines of Torah Law. One example
- cases of doubt. SAFEIK D'ORAITA
L'CHUMRA; SAFEIK D'RABANAN
L'KULA - a doubt in a Torah issue is
handled to the strict side; that of a
Rabbinic issue is handled leniently.
There are other distinctions between
Torah and Rabbinic Law; they were
purposely made to avoid the BAL
TOSIF issue. We must know what is
Torah Law and what is Rabbinic Law.
But our commitment is to both. 



A king of Israel has awesome powers
over his subjects. He therefore
requires the "humbling force" and
moral restraints of the Torah
constantly before him. The Torah is
his guide for proper rule. A king who
is guided by Torah law and values is a
great asset to the People of Israel. A
king who isn't, is our worst liability.
(Look into Tanach for our track
record...)



Note: Whereas T'ruma and other gifts
which are sacred, cannot be given at
the present time because of issues of
ritual impurity, both "gifts"  and
Reishit HaGeiz  apply today and
can be given. If this is practical issue
for you, consult a Rav for details.

First shearing applies only in Eretz
Yisrael, even though it is not related
to the Land. This is learned from its
partner in the pasuk, T'RUMA, and by
the use of the word REISHIT. First
shearing can be given to a Bat
Kohein, as well as a male Kohein. If
and when you own at least 5 sheep,
check with your LOR about this
mitzva.

On the practical side of this ruling,

one should be very well-established
in his own Judaism before reading
and learning about other world
religions and pagan practices. Such a
study should be done under the
supervision of a proper mentor. 

These Black Arts can be seen as an
alternative to prophecy, yet they are
"unkosher" and must be shunned.
How much more so when they are
attempts to bypass or defy G-d.



Of course, we are not supposed to be
afraid to do any mitzva in the Torah.

In the case of a false prophet, we are
often dealing with a charismatic
individual who might have a very
large following. A person who might
actually perform wonders before our
eyes. Defying him might be a very
unpopular thing to do (or even
dangerous). The Torah is bolstering
our resolve to rid ourselves of false
prophets by commanding us not to be
afraid. 

Perhaps we can draw from this
mitzva a lesson to apply to all
mitzvot. Do not be afraid to keep the
Shabbat, be kosher, daven, avoid
Lashon HaRa, etc. etc. etc. even when
doing so might meet with the
scoffing of others. Adhere to halacha
and don't be afraid or embarrassed to
do so. Sometimes the Torah has to
tell us something once and we can
learn to apply the same idea -
wherever it fits.



Rashi raises an interesting argument
against capital punishment, which he
rejects. On the words, Do not have
pity on him (the killer), Rashi says,
don’t say that the victim is dead
anyway, why should we take another
life and then there will be two dead
people. The implication is clear that
despite that argument, capital
punishment stands. 

One can be opposed to capital
punishment in today's society with-
out it being considered clashing with
the Torah. We don't, at the moment,
have the Sanhedrin system of
Justice, we don't have a complete
Torah society, we don't have the
same rules of evidence that might
give us the confidence in a death
sentence. 

On the other hand, there is the
statement about a Beit Din that
executes a person once in seven
years - some say, once in 70 years,
that it is a "murderous Beit Din". The
Torah, so to speak, commands capital
punishment but expects it to be
meted out exceedingly sparingly.

This prohibition extends to other
forms of encroachment, e.g. unfair
competition that steals someone's
business. There is often a fine line
between "healthy" competition and
one encroaching on the other's
territory. Each situation needs to be
examined on its own merits.



This topic is known as EIDIM
ZOM’MIM - plotting witnesses. It is a
subset of false witnesses that differs
from regular false witnesses in
several interesting and sometimes
enigmatic ways. 

For example, if witnesses plot to
falsify their testimony PLANNING
that their victim will be executed,
then their punishment is execution.
However, if their plot succeeds and
the one whom they testified against
is executed, then they are not
executed. Only if their plot is revealed
in one specific way before it
"succeeds", can they be put to death. 

Remember that G-d is the backup
Judge whenever something "slips by"
our application or understanding of
justice. So even when something
seems unfair or illogical, remember
that before Him all is fair and all is
logical.

It is important to point out that these
"exemptions" from army service
apply to Milchemet R'shut, an
optional war - not to Milchemet
Mitzva. For the obligatory war, a
Chatan is taken from his Chupa (and
the yeshiva boy from the Beit
Midrash). 

It is reasonable (and also a sad reality)
to argue that in the situation that
Israel finds itself today, at war (and
being pressured by its friends with
their own agendas), that we are in a
state of Milchemet Mitzva. This is a
hotly debated issue in our very own
time - army service for Yeshiva and
Kollel students.
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